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Poezja panegiryczna Cypriana Bazylika. Wiersze poswiecone Mikotajowi Radziwittowi Czarnemu
i Mikotajowi Radziwittowi Rudemu

[anezepobiyHas nas3ia LeinpeiaHa baseinika. Bepwisl npeicgeyareia Mikanato Pasisiny YopHamy
i Mikanato Paodsisiny Pyoamy

Abstract

Cyprian Bazylik was a Renaissance poet, printer in Brest Litovsk, translator, and composer
strongly associated with the house of Radziwitt. He wrote in Polish language. The article
discusses two poems from the year 1566, dedicated by Bazylik to the late Mikotaj ‘the Black’
Radziwitt (January 1566) and the living Mikotaj ‘the Red’ Radziwilt (June 1566). Both poems
are one of the oldest examples of panegyric poetry in Polish language in the Great Duchy of
Lithuania and they were not analized before from religious point of viev. They are contained
within the editorial framework of two publications, edited by Tomasz Falconius, a Lithuanian
adherent of antitrinitarianism, which are editions of parts of the Brest Bible and which were
published by Bazylik in the Brest printing house. In both texts, the panegyric content is
surprisingly perfunctory, while Bazylik (known as a reformed Evangelical) appears in them
as an unambiguous adherent of antitrinitarianism. The poems are an interesting testimony to
the situation of the Polish Brethren in Lithuania after the death (in 1565) of the patron of this
religious belief, Mikotaj ‘the Black’ Radziwitt. Unusual tone of the poem dedicated to Radziwitt

*  Financing: Funded from the budget of the Institute of Modern Languages and Literatures and the Institute of
History of Maria Curie-Sktodowska University, from the funds of the Minister of Science and Higher Education
for activities promoting science (contract no. 615/P-DUN/2019) and under the ‘Support for Academic Journals’
programme (contract no. 331/WCN/2019/1).

Publisher: Wydawnictwo UMCS

Belarusian Studies 14/2020



158 Dariusz Chemperek

the Red — Bazylik asks for help and in the same time submits religious threats — shows the bad
situation of Lithuanian antitrinitarians which happened in the period of half a year. But it also
shows the high self-dignity of the poet.

Keywords: Brest Bible, reformation, panegyric, Polish Brethren, printing office

Abstrakt

Cyprian Bazylik to renesansowy poeta, drukarz w Brzesciu Litewskim, thumacz i muzyk
silnie zwigzany z domem Radziwiltowskim. Tworzyt w jezyku polskim. Artykut po§wigcony jest
dwu wierszom z roku 1566, dedykowanych przez Bazylika zmartemu Mikotajowi Radziwittowi
Czarnemu 1 zyjgcemu Mikotajowi Radziwillowi Rudemu. Sa jednymi z najstarszych
polskojezycznych wierszy panegirycznych na Litwie i nie byty dotad analizowane z religijnego
punktu widzenia. Oba utwory znajduja si¢ w ramie wydawniczej dwu drukow, opracowanych
przez Tomasza Falconiusa, litewskiego antytrynitarza, bedacych edycjami cze¢sci Biblii
brzeskiej 1 wydanych w oficynie brzeskiej przez Bazylika. Tredci panegiryczne sg w obu
tekstach poetyckich zaskakujaco zdawkowe, natomiast ujawnia si¢ w nich Bazylik (znany
jako ewangelik reformowany) jako niedwuznaczny zwolennik antytrynitaryzmu. Utwory te
sa ciekawym $wiadectwem sytuacji, w jakiej znalezli si¢ bracia polscy na Litwie po $mierci
(1565) protektora tego wyznania Radziwitta Czarnego. Niezwykly ton wiersza skierowanego
do Mikotaja Rudego — zarazem prosby i religijne grozby — $wiadczy zarowno o zlej sytuacji
antytrynitarzy litewskich (musiata si¢ ona pogorszy¢é w ciagu pét roku) jak i o wysokim
poczuciu godnos$ci wlasnej poety.

Stowa kluczowe: Biblia brzeska, reformacja, panegiryk, bracia polscy, drukarnia

AHaTranbisa

HpmpeissH - ba3pulik  —  MOJBCKAMOYHBI  pIHECAHCABBI MMAdT, Oepaclelicki apykap,
MepaKiIaqublK i My3bIKaHT, IIECHA 3Bsi3aHbl 3 pogaM PanziBinay. Y apThikyie pasmisaarora
nBa Bepiubl basputika 3 1566 roma, npeicBevansis PaaziBiny Pynamy i mamepnamy PanziBiny
Yopuamy. I'3Ta afiHbl 3 NEpIIbIX TOJLCKAMOYHBIX NMAHEripbIUHbIX BepuIay y Bsutikim Kusictee
JlitoyckiM, ajie sIHbl HIKOJII He aHalli3aBajics 3 poiiriiiHail mepcrekThiBbl. AGOJBa TBOPEI
YBaiuuli ¥ npaaMoyHa-NacACIOYHbI KOMILIEKC IBYX ApyKay, HaJpbIXTaBaHBIX JITOYCKIM
aHTBITPBIHITApELsIM Tomarnmam @anbKoHiIycaMm, sKisg 3 SYISIONa MepaBbIIaHHsIMI aCOOHBIX
vacrak bpacykail bionaii i ayonikaBanbist bazputikam y Opacikaii apykapHi. [laHeripplaHbI 3MecT
a00/IByX MadTHIYHBIX TIKCTAY HaJ3BBIYAH JIaKaHIIHBI, 3aT0€ Ba3butik (BSIJOMBI SIK KJIBBIHICT)
pacKkpbIBaeIa ¥ ix sk nepakaHaHbl MPBIXUTBHIK aHTBITPBIHITAPBI3MY. [ 9TBIS TBOPHI 3’ TYIISIONIIA
I[IKaBBIM CBEIYaHHEM CITYyallbli, y KO ambIHYJIICS ,,II0JIbCKis Oparhr” Ha JIiTBe macis cMepiti
¥ 1565 r. nparskrapa ratara BepaBbizHaHHs Pan3iBina YopHara. Hsi3Bbikiiast iHTaHaIbIs BEpILa,
ckipaBaHara Jia Mikanas Pynara — ajHadacoBa npock0a i marpo3a — CBEUbILb SIK Tpa HKKY0
CITyallbIFO aHTBITPBIHITAPBIAY y JIiTBe (MycCisia maropiibIiiia 3a moyroja), Tak i mpa abBocTpaHae
nayyiué yiacHal rogHacili masra.

KawouaBsbisi c10BbI: bpocyxas bionis, pahapManbis, MaHETiPbIK, ,,IIOJIbCKisS OpaThl’”’, IpYKapHs
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ne of the distinctive characteristics of Renaissance literature is the modest

number of works of panegyric nature, especially in comparison with

the following century. Around 700 16™ century publications expressing
a laudatory attitude written on the territory of the Polish-Lithuanian Commonwealth
were preserved, whereas there are nearly 6050 such works that date from the
following century (Bienkowski, 1980, p. 188; Dziechcinska, 1980, 1990, p. 87, 616).
According to the research of Wilhelm Bruchnalski, in the years 1631-1670 panegyric
literature constituted 40% of the total of literary production in the entire territory of
the Commonwealth (Bruchnalski, 1975, p. 212). The results of the statistical analysis
of print production are similar in the Grand Duchy of Lithuania: according to the
calculations of Maria Barbara Topolska, in the years 1553-1660 panegyrics constituted
one-third of Lithuanian publications and, next to religious literature, were the most
numerous group of texts published in Lithuania (Topolska, 1984, pp. 118-126)".
Taking into account the existence of the so-called ‘ciemna materia’?, that is the percent
share of publications entirely lost (e.g. according to Goran Proot’s Stochastic model,
as much as 55% of the books from historical Flanders did not survive) and the fact
that it was publications that were ‘czasowo relewantne’® — which includes broadly
understood occasional literature, as well as publications printed in small formats
and those that were slight in volume (which are also the characteristics of panegyric
writing) (Walecki, 2018, pp. 312-314)* — it can be concluded that works aiming to
express amplified praise of an individual or an object were very strongly represented
in the whole of Old Polish writing.

Panegyrics played a significant role in the social life of the inhabitants of the
Commonwealth of that time, resounding and popularising the accepted role models
and religious and pro-state attitudes. The flood of laudatory writing in the Saxon period
caused a devaluation of the meaning of the term ‘panegyric’, it is therefore worth
remembering that the artistic value of a laudatory work was decided by the literary
culture, the talent of the author, as well as the figure of the addressee — their education,
literary sophistication, and the environment with which they were surrounded or which
they even created (courts gathering artists). Thus, a laudatory piece is nearly always
the result of the interaction between the personalities, the culture of the client (the
author) and of the patron (including their cultural environment).

From the point of view of genology (the study of literary genres and their
transformations), a panegyric is any piece of laudatory nature (e.g. a speech, narrative
poem, epigram, elegy, epicedium, epithalamium), whose distinctive characteristic is
the amplification and fact of the public praising of the actions of the patron. Laudatory

According to the researcher’s calculations, it was 557 works out of a total of 1650.

‘dark matter’.

‘temporarily relevant’.

The researcher refers to the article: Goran Proot, Survival Factors of Seventeenth-Century Hand-
Press Books Published in the Southern Netherlands [Proot, 2016, p. 160-201].
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works often do not appear on their own, e.g. epigrams can be a part of the editorial
framework of another author’s book, dedication letters can constitute the introduction
to another author’s publication or recommend works of another nature (Dziechcinska,
1990, p. 546; Niedzwiedz, 2003, pp. 29-37). The development of laudatory literature
was influenced, above all, by arts patronage, more specifically — clientelistic relations
which were a significant ingredient of the socio-political life in the Old Polish period
(Maczak, 1994).

Renaissance panegyric writing was stimulated by the conviction that the poet was
the granter of everlasting fame. It was believed that the written word:

[...]najdtuzej i najskuteczniej potrafi rozstawic¢ czyjes$ imi¢. Czyjes, to znaczy nie tylko autora
samego dziela, lecz takze osoby, ktora przez tego autora zostata pochwalona, upamigtniona
na wieki. Renesans fetyszyzowal niewatpliwie role literatury, a zwlaszcza rolg poezji
i historii jako nosicielki i gwarantki stawy za zycia i po §mierci. Przekonanie, ze wszystkie
ksiazki i utwory, nawet te najdrobniejsze, beda czytane przez dlugie wieki i przyniosa
niezatarta stawg ich autorom, bylo trwatym elementem renesansowego $wiatopogladu. Na
tej ptaszczyznie mogt powstad i rozwingé si¢ bujnie kult stawy uzyskanej dzigki literaturze®
(Bienkowski, 1980, p. 186).

During the Renaissance, the distinguishing characteristics of epideictic literature were
considered to be the predominance of the religious subject matter, more broadly — political
ideas drawn from the universe of humanism, a certain freedom for authors from the pressure
of institutions (e.g. religious orders, courts), and the personalisation of apologia (in the 17"
century praise of religious orders, schools, and entire families were popular).

The panegyric poetry of Cyprian Bazylik (circa 1535 — after 1591) on the one
hand confirms the above general constatations, on the other, however, it constitutes
a precursory phenomenon in the Grand Duchy of Lithuania. For the Radziwilt poet
was one of the initiators of this kind of writing in the Polish language in Lithuania.

The activity of Bazylik — an artist whose achievements are the iunctim of the
culture of Poland and the Grand Duchy of Lithuania — is paralleled by the earlier
poetry of Mikotaj Hussowski. Just as it could be said about the author of Carmen ...
de statura, feritate ac venatione bisontis, referencing the famous words of Stanistaw
Orzechowski, that he was a gente Lihuanus vel Leucorussus, natione Polonus, about
Bazylik one could say — gente Polonus, natione Lithuanus. Born in Sieradz, son of

5 ‘... can bring glory to somebody’s name for the longest time and the most effectively. Somebody,
that is not only the author of the work itself, but also the person praised by this very author,
immortalised for centuries to come. The Renaissance undoubtedly fetishized the role of literature,
and especially the role of poetry and history as the bearer and guarantor of fame in life and after
death. The belief that all books and works, even those most petty, would be read throughout
centuries and bring indelible glory to their authors was a fixed element of the Renaissance
worldview. It was on this plane that the cult of fame obtained thanks to literature could come to
life and flourish’.

Studia Biaforutenistyczne 14/2020



The Panegyric Poetry of Cyprian Bazylik... 161

a burgher, educated in the Krakéw Academy, he spent most of his life in Lithuania,
identifying with the Lithuanian national interest, at that time represented by Mikotaj
‘the Black’ Radziwilt and Mikotaj ‘the Red’ Radziwitt.

This, however, is where the similarities between him and Hussowczyk end
— Bazylik, nearly a generation younger, wrote poetry in Polish, was a reformed
Evangelical, a secretary (secretarius regius) at the chancellery of the Grand Duchy of
Lithuania, and an author whose horizons were broad and truly Renaissance in nature.
In the court of Mikotaj ‘the Black’ Radziwilt, he was writing religious hymns and
composing music for them, writing poetry (narrative poems and shorter forms), and
in the Radziwilt printing office in Brest-Litovsk — he was engaged in printing and in
the art of translation (it was both religious texts that he was translating from Latin and
those on historical as well as social subjects, for instance, Andrzej Frycz Modrzewski’s
monumental masterpiece De republica emendanda). Noteworthy is Bazylik’s Historyje
o srogim przesladowaniu Kosciola Bozego (Stories of the Fierce Persecution of the
Church of God, 1567), a compilation of martyrological works by John Foxe, Jean
Crespin, Heinrich Pantelon, and Jan von Utenhove (the last of whom recounted the
story of the reformer Jan Laski). The creation of the vastly expansive Historyja was
no doubt inspired by Mikotaj ‘the Black® Radziwilt (Hanusiewicz-Lavallee, 2017,
pp. 25-61) and, although published two years after his death, was in line with the
politics of the Lithuanian patrician intent on the consolidation of Protestantism in
the Grand Duchy of Lithuania (Kavaléu, 2010, pp. 18-40; 101-179). Bazylik was
part of a group of Radziwilt littérateurs whom Jan Kochanowski called ‘pszczoty’s,
alongside Andrzej Trzecieski the younger, Jan Maczynski, and (temporarily) Jan of
Czarnolas himself (Chemperek, 2016, pp. 153—172). In Polish and Latin epigrams
dedicated to the members of this group, Kochanowski praised both the effort of the
collective work of the circle of authors gathered around the voivode of Vilnius and the
talents of each of the writers. Bazylik was also valued by his patrons — it was to their
patronage that he owed the quick granting of his questionable ennoblement’ by King
Sigismund Augustus, the title poeta laureatus (also bestowed by the sovereign), and
the occupation at the royal chancellery in Vilnius. In the 1560s he was involved with
the Radziwilt printing office in Brest-Litovsk as an administrator, head of the literary
department, and, finally, in the years 1569-1570, as its owner®.

The panegyric poems of the Radziwilt author include: Na herby Mikolaja
Radziwitta Czarnego (On the Coats of Arms of Mikotaj ‘the Black’ Radziwilt, Brest,

6 ‘the bees’.

7 The notorious troublemaker Jakub Heraklides Basilicus, who designated himself the despot of
the Greek island Samos, gave him his coat of arms and last name in 1557. At that time, Basilicus
stayed in Vilnius as a guest of Mikolaj ‘the Black’ Radziwilt, seeking to found an anti-Turkish
coalition.

A synthetic view of the creative profile of Bazylik, see: (Kawecka-Gryczowa, Korotajowa
i Krajewski, 1959, pp. 46-47; Kot, 1935, p. 375; Morawska, 1994, p. 247; Topolska, 1984,
pp- 89-91).
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1566); Do Jego Ksigzecej Mitosci Pana Mikotaja Radziwitta, wojewody wilenskiego
(To His Princely Grace Mikotaj Radziwilt, Voivode of Vilnius, Brest, 1566); Napis na
grobie zacnego szlachcica Pawla Secygniowskiego (Inscription on the Grave of the
Honourable Nobleman Pawet Secygniowski, Brest, 1570)°; O zacnosci herbu Warnia
a o wielkiej dzielnosci ludzi rycerskich w domu Panow Gnoinskich, ktorzy sie piszq
z Gnojnika (On the Nobleness of the Warnia Coat of Arms and on the Great Gallantry
of the Knightly Folk in the House of the Gnoinski Masters from Gnojnik, Krakow,
1600; a lost work)'®. The narrative poem Krotkie wypisanie sprawy przy smierci
i pogrzebie Oswieconej Ksiezny Paniej Halzbiety z Szydlowca Radziwittowej (A Short
Record of the Matter Written Upon the Death and Burial of the Enlightened Princess
Elzbieta Szydtowiecka Radziwilt, 1562) is excluded from this group, being primarily
an occasional and paraenetic piece, building an image of the perfect Evangelical.
Both works from 1566 are connected to Tomasz Falconius (Sokotowski), since
they belong to the editorial framework of his two books which were released by
the Brest printing office in the same year, within a six-month interval. The epigram
Na herby Mikotaja Radziwitta Czarnego is part of the editorial framework of the
monumental (printed in folio format) Sprawy i stowa Jezusa Krystusa Syna Bozego,
ku wiecznej pociesze wybranym Bozym napisane przez swiadki i pisarze na to od
Boga zrzqdzone, a tu wyklady krotkiemi sq objasnione (The Deeds and Words of Jesus
Christ, Son of God, Written to the Eternal Solace of God’s Chosen by the Witnesses
and Writers Thus Ordained by God, Here Expounded by Short Expositions) edited
by Falconius and published (as per the note on the title page) in Brest-Litovsk ‘roku
1566, ostatniego dnia stycznia’!l. Sprawy i stowa Jezusa Krystusa is a reprint of four
Gospels from the Brest Bible, accompanied by Falconius’s commentary and arranged,
after separating the Gospel of John from the synoptic Gospels, into the so-called
gospel harmony. The second of Bazylik’s panegyrics from 1566 was included in the
editorial framework of Wtore ksiegi Lukasza swietego, ktorych napis jest Dzieje, abo
Sprawy Apostolskie, krotkiemi wyktady objasnione (The Second Books of Saint Luke,
Whose Title Is Acts or Deeds of the Apostles, Expounded by Short Expositions). This
reprint of the Acts of the Apostles printed in folio, also from the Brest Bible and with
Falconius’s commentary, was published in Brest six months later, on 23™ June'?.

° Hereinafter I quote from poems as cited by the edition: (Kot, 1956, pp. 145-150). The title Na
herby Mikolaja Radziwilla Czarnego comes from the publisher.

10" The work named by K. Estreicher in the bibliography, as cited by previous bibliographers. The
Gnoinski family was highly distinguished in the Reformation, as well as renowned for its knightly
virtues (among other things, the fighting with the Turks in Hungary), extolled by, for instance, M. Rej,
M. Bielski, B. Wapowski, B. Paprocki, Sz. Starowolski. It is from the Warnia coat of arms (a Crayfish)
mentioned in the title of the panegyric that comes the name of Rakow, founded in 1567 — the centre of
intellectual life of the Polish Brethren for over half a century, cf. (Oszczgda, 2014, pp. 6-8).

" “in the year 1566, on the last day of January’.

12° Both copies are in the Princes Czartoryski Library, file ref. no. Cim. F. 787/II and Cim. F. 788/1I.
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At this point, some remarks on Falconius himself are worth making, since his
activity and the circumstances of the creation of both publications shed some light
on Bazylik’s works included therein. Sokotowski (the Polish sound of the name is
not, however, certain), who, like many protestant ministers, latinised his last name
as Falconius, was in the 1560s the courtly preacher of Mikotaj ‘the Black’ Radziwitt.
In September 1560 he brought to the Calvinist synod in Ksigz the guarantee that the
printing of the Bible that was being translated by the reformed Evangelicals would be
funded by the prince (Jasnowski, 1939, p. 364). Meanwhile, already beginning from
1563 (and so the year of the publication of the Brest Bible), Falconius turned to the
positions of nontrinitarianism, taking a stand against the doctrine of the Trinity during
the synod in Mordy in the Podlaskie Voivodeship (on 6 June 1563). In this spirit,
he was fulfilling his pastoral ministry for his patron, and ‘za posrednictwem kazan
Falconiusa antytrynitaryzm torowal sobie coraz szersza droge do umystu Czarnego’'?
(Jasnowski, 1939, p. 387; Ivanova, 2015, pp. 92-98). The prince began to openly eject
from his estate the Calvinist ministers who did not share his nontrinitarian views. It was
only the patrician’s death on 29" May 1565 that put an end to his efforts to convert the
Calvinist places of worship remaining in his possession into Arian churches. Thus, the
volumes published in the following year may be called — both due to the nontrinitarian
theological commentary included therein and the ties between Falconius and Radziwitt
— ‘duchowym testamentem ksigcia’'* (Siwiec, 2016, p. 64).

The poem printed on the verso of the title page of Sprawy i sfowa Jezusa Krystusa,
entitled Na herby Mikotaja Radziwitla Czarnego, is placed under the family’s coat of
arms. Contrary to what is found in typical stemmata (works consisting of an illustration
referring to the coat of arms and a poem) dedicated to heraldic legends, explanations
of the symbolism of a coat of arms (Ocieczek, 2002, p. 54), Bazylik does not refer to
genealogical threads, stopping at the general statement that ‘Ty herby [...] / Zacno$¢
starodawnego rodu wyswiadczaja’ '’ (lines 1, 3). For it is not the ancestry ‘juz umarlego’'®
(line 2) prince that decides that ‘wielkim Radziwitem nazwaé¢ go mozemy’"” (line 5) but
his achievements: ‘s pra w y [D. Ch.’s emphasis] t¢ mu wieczng stawe daja’'® (line 4).
It was then Horace’s ode on the virtue of the nobility (Carmina 4,4), the real value of
the high-born, that became the material for Bazylik’s invention. The achievements of
the prince were left to the reader’s knowledge or quick-wittedness, but the context — the
presence of the poem in a religious volume edited by a member of the Polish Brethren
and the subsequent part of the poem — allows one to presume that what the ‘deeds’
constituted was the backing of the community of the Polish Brethren in Lithuania.

13 ‘through the medium of Falconius’s sermons, nontrinitarianism was progressively working its
way into the mind of Mikotaj “the Black™ Radziwitt’.

‘the spiritual testament of the prince’.

“Your coats of arms ... / Show the nobleness of the ancient clan”.

16" “of the already departed’.

‘we can call him a great Radziwift’.

18 ‘the d e e d s [D. Ch.’s emphasis] give him this eternal glory”.
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In the panegyric written seven months after the death of Mikotaj ‘the Black’
Radziwilt, one can detect references to the criticism (most likely on the part of the
reformed Evangelicals) of the nontrinitarian beliefs of the patrician, his religious
views in the last years of his life. In the name of the community of the Polish Brethren
remaining in Lithuania, whose patron was the prince, Bazylik declares: ‘Oszczypkow
[uszyczypliwosci — D. C.] nieprzyjaciot w tym si¢ nie bojemy’!? (line 6), since Radziwitt
‘Palcem Syna Bozego, ktorego mitowat / A wyrokow i wolej jego nasladowat’®
(lines 11-12). The demonstrative reference to the ideal of imitatio Christi, employed
with the use of the scholastic topos, was to dismiss the belief that, as an adherent of
nontrinitarianism, Mikotaj ‘the Black’ Radziwilt did not worship the deity of Christ.
The good memory of the departed is also succoured by the extensive (comprised of as
many as eight lines in the 26-line epigram) recollection of his wife — a paragon of an
Evangelical’s virtues, a respected and liked matron whose death in 1562 ‘serce wielu
ludzi srogim zalem zbodta’*! (line 20). Let us recall that Bazylik himself commemorated
the death of Elzbieta Szydlowiecka Radziwitt with the elegiac narrative poem Krotkie
wypisanie sprawy przy Smierci i pogrzebie Oswieconej Ksigzny Paniej Halzbiety
z Szydlowca Radziwitowej, wojewodziny wilenskiej. Roku 1562. 1t is characteristic that
the term ‘$wigta pani’? repeated many times throughout the piece is now transferred to
her husband — in the analysed epigram, the princely couple is ‘dwu $wigtych ludzi’?
(line 21). Towards the end of the poem, the poet expresses the hope that their offspring,
growing up ‘jak majowe kwiatki’** (line 22), will imitate their parents’ pietas.

The laudation of Mikotaj ‘the Black’ Radziwitt corresponds with the general subject
matter of the work within which it is placed — the praise references only his spiritual
virtues. Bazylik fashioned the prince to be a pious husband of the Calvinist ‘$wigta’
and father of god-fearing children. The authority of Mikotaj ‘the Black’ Radziwilt — who
followed the example of Christ, was a model Evangelical, aimed to encourage people to
read Sprawy i stowa Jezusa Krystusa, a work whose purport is ... nontrinitarian.

Bazylik distributes the laudatory accents slightly differently in Do Jego Ksigzecej
Mitosci Pana Mikotaja Radziwila, wojewody wilenskiego etc., for the addressee of the
work published within the editorial framework of Wtore ksiegi Lukasza swietego is not
the departed Mikotaj ‘the Black’ Radziwilt but his cousin, Mikotaj ‘the Red’ Radziwitt.
He soon proved not to favour the adherents of nontrinitarianism in Lithuania, similarly to
other members of the Radziwilt family — out of the entire clan, it was only the chancellor

19 “We are not afraid of the foes’ acerbity’.

20 ‘[Was] the finger of the Son of God whom he loved / And whose orders will be mirrored’.

2l ‘many a heart smote with dour grief”.

2 ‘holy lady’.

‘two holy people’.

‘like May flowers’.

3 ‘saint’.

% The theological issues associated with Sprawy i stowa Jezusa Krystusa are extensively discussed
by the distinguished researcher of nontrinitarianism Konrad Gorski (1949, pp. 129-140).

23

24
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of the Grand Duchy of Lithuania, departed in 1565, whose attitude towards the Polish
Brethren could be described by the term ‘mecenat wyznaniowy’?” (Tazbir, 1993, p. 128).
Meanwhile, in June 1566, Falconius and the Brest printer seeked to secure the patronage
of Mikotaj ‘the Red’ Radziwilt over the Lithuanian adherents of nontrinitarianism.

The dedication letter of the Arian theologian constitutes an important context of
Bazylik’s poem. Falconius recommends his work ‘w taskawg obron¢ Radziwitowskiej
wierno$ci’® and presents himself as head of the religious community (‘Falconius
z bracig swa’®). It is a group at risk of religious persecution, in need of spiritual
strengthening (provided by Wtore ksiegi Lukasza Swigtego), and institutional aid (to be
granted by Mikotaj ‘the Red’ Radziwilt). Hence the theologian spins parallels between
the young Christian Church, described in the Acts of the Apostles, and the (not directly
named) Polish Brethren from the Grand Duchy of Lithuania (Siwiec, 2016, p. 69).
They sought patronage from the young sons of Mikotgj ‘the Black’ Radziwitt as well,
which is evidenced by the anonymous poem Do Ich Mitosci ksigzgt, Pana Mikotaja
i Krzysztofa Radziwitow (To Their Graces the Princes Mikotaj and Krzysztof Radziwitt)
printed directly following Bazylik’s panegyric.

This time, the poem addressed to Radziwill is twice as long as the one from six months
earlier, and its structure is also more sophisticated. It opens with an extensive proemium:

Jest rzecz osobna, gdy kto zacno$¢ domu swego
Ozdobi uczynkami. A snadz nic lepszego

Nie masz, bo nie sfolguje $mier¢ zadnej zacnosci
A znamienite sprawy dochodza wiecznosci,

Bo cztowieka po §mierci prawie ozywaja,

A o nim wieczng pami¢¢ potomkom dawaja.
Wszkesmy starodawnych ludzi tych nie znali,
Co wiecznej stawy swemi sprawami dostali,
Jedni stynac dowcipem, drudzy naukami,

A drudzy rycerskiemi zacnemi sprawami.

Ty rzeczy zacnych domow stawg pomnazaja,

Nizszego stanu ludzi z nimi zrownywaja.*

27 ‘religious patronage’.

2 ‘to the kind protection of the Radziwitt fidelity’.

2 ‘Falconius and his brethren’.

‘To adorn one’s house’s nobleness with acts is separate.
And surely than to do so there is nothing better,

For death, when it comes, it shall spare no nobility
And yet illustrious deeds, they do reach eternity,

They nearly give one life again, once the life is gone,
And bring undying memory of one to those to come.
For we did not know at all the people of days old’.
Whose many deeds an everlasting glory them brought,
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(lines 1-12)

In the poem, Bazylik developed the concept from the previous piece: ‘zacno$é
domu”! is adorned by ‘uczynki’* (here, once again, the poem echoes Horace’s odes
on real nobility) but also ‘zacne sprawy’* undertaken by a person ‘nizszego stanu’**
allows the house to become equal with the high-born. This idea is the result of the
Renaissance elitism of the citizens of ‘rzeczpospolita literacka’®’, but it is possible to
think that, in the context of the theological work of Falconius, Bazylik is expressing
the democratism characteristic of the Polish Brethren. The poet also reminds ‘the
reader about the topos ‘zabrakto Homera’*, alluding that he — the grantor of immortal
glory on earth — will not forget the excellent acts which are expected of the current
voivode of Vilnius.

However, for a person who waits ‘potym w grobie z stawg dnia sadnego’’
(line 18) more important than ‘ona stawa wieczna’®® (line 24) — life in heaven. The
reference to the vanitas topos is justified in the subsequent part of the poem, in which
the poet reminds Mikotaj ‘the Red’ Radziwilt about the sudden death of his cousin,
a death which cut short the work of Mikotaj ‘the Black’ Radziwill. This work was,
as the poet allusively indicates in the subsequent part of the poem, the propagation of
nontrinitarianism in the Grand Duchy of Lithuania.

The praise of the addressee’s acts (res gestae) is perfunctory, which may be
surprising — after all, Mikotaj ‘the Red’ Radziwilt was a distinguished commander
during the wars with Moscow. Bazylik stated about the prince: ‘na zacnos$ci / Nic nie
schodzi i w wielu rzeczach na biegtosci’® (lines 25-26), according to him, the prince’s
achievements are known by ‘kazdy nicomylnie’* (w. 28). More important for the poet
is the future activity of Mikotaj ‘the Red’ Radziwilt, ‘Gdy si¢ juz tak ku Bogu pilnie
mie¢ poczynasz’*! (line 30), which he attemps to direct to the area of religious activity.

Some are famed for science, others amused with their wit,
Some held glory from many a knightly noble deed.
Thou go and multiply the things of houses noble,
And make with them even the people who are lower’.
1 ‘the house’s nobleness’.
‘acts’.
3 ‘noble deeds’.
3 “of a lower status’.
5 the ‘literary Republic’.
3 “Homer is gone’.
37 ‘afterwards in the grave with the glory of the doomsday’.
38 <it, the eternal glory’.
3 “in respectability / Does not lack and in many things in proficiency’.
‘everyone infallibly’.
41 “When you are beginning to tend towards God so intently’ This expression is ambiguous. It may
indicate the religious activity of the patrician, or some kind of health problems.
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The praise of Radziwitt becomes an incentive (exhortation) — in order to act, Mikotaj
‘the Red’ Radziwilt is first to look into the mirror of the acts of his departed cousin:

Ze, acz $wictej pamicci Pana brata twego,

Wzigt nam juz do zywota onego wiecznego,

Dat cie na jego miejsce, aby$ jego chwaty

Pomnazal, a przy jego stowie tak byt staly

Jako i on. A wspomnij, jak zacne klejnoty

W domu swoim zostawit, chcac rozmnozy¢ cnoty,

Ktére mu i po $mierci stawy przymnazaja,

Bo go ci co je widza, czgsto wspominaja.

Dokoncz jego umystu, ktory $mier¢ przerwata,

Bo mu tak wielkiej chuci ku Bogu zazrzata.

Ku tym twym zacnym sprawom, dla ktorych tak styniesz,

Przydaj tez chu¢ ku Bogu, a tak nie zaginiesz®.
(lines 33-44)

The poet emphatically asks Mikotaj ‘the Red’ Radziwilt to finish the work started

by his cousin, the deeds to which his death put an end. This, of course, refers to
the consolidation of nontrinitarianism in the Grand Duchy of Lithuania. The prince
should take the place of the departed patron of the Polish Brethren and propagate
this religious belief with enthusiasm (‘wielka chu¢’#). A frantic tone resounds in the
exhortation: already (‘teraz czas’*, line 52) Mikotaj ‘the Red’ Radziwilt must fight the
adversaries of Christ (‘Zastaw si¢ przeciwnikom mocnie Syna jego’®, line 45) because
death is jealous of those who increase God’s glory, as the example of Mikotaj ‘the
Black’ Radzwilt proves. The encouragement to work for the benefit of the adherents of
nontrinitarianism — the prince’s reward was to be heaven — are mixed with monitions

42

43
44

45

‘That, although thy brother, the late lamented Master,
He had already taken to life everlasting,

In his place, it is thee that he now has to us brought

To multiply his glory and stand right by his word,

As he used to. Recall how noble gems in his house

he left, with the longing to multiply the virtues

Which, after his death as well, his glory does increase,
For one oft remembers him when it is them one sees.
Do finish the mind of his which death has thus cut short
Because it came to envy his mighty zeal for God.

To thy noble deeds, that which fame thou of all the most
Also, add a zeal for God and thou shall not be lost’.
‘mighty zeal’.

‘now is the time’.

‘oppose strongly the enemies of his Son’.

Belarusian Studies 14/2020



168 Dariusz Chemperek

of death. ‘Bo po $mierci juz pozno’* (line 53) — it is with this chord in the spirit of
vanitas that the poet ends his appeal to Radziwitt.

In the poem, ‘dominuje [...] ton zdecydowanej prosby o wsparcie, ktérej nadano
range niemal moralnego obowigzku™’ (Siwiec, 2016, p. 69). The eschatological
themes surely stem from the persecution of the Polish Brethren — the followers of
Falconius. However, making Mikotaj ‘the Red” Radziwilt the spiritual heir of the
chancellor, Bazylik committed an indiscretion by reducing the future activity of the
poem’s addressee exclusively to the imitation of the departed and by ostentatiously, in
turn, scaring him with death and promising him heaven.

K%k

Both poems by Cyprian Bazylik dedicated to the Radziwilts — ‘the Black’ and
‘the Red’ — say more about their author and the situation of the Lithuanian adherents
of nontrinitarianism than about their addressees. In Na herby Mikotaja Radziwitta
Czarnego, the poet appears as a faithful servant of the house of the Radziwilt, cultivates
the memory of the departed ‘by kwiatek w potudnie’* (line 15) Elzbieta Szydtowiecka
with marked admiration, and tendentiously creates the image of Mikotaj ‘the Black’
Radziwilt as an orthodox Calvinist. The faithfulness of the ‘napowolnieszy stuga’*,
as Bazylik signs his name, nevertheless comes with a price, which is to be the help
of Mikotaj ‘the Red’ Radziwilt given to the adherents of nontrinitarianism during the
oppression which they will suffer after the death of their patron and cousin of the
current voivode of Vilnius. It is especially the latter of the two discussed poems that
constitutes an interesting and up until now unexploited source of knowledge on the
situation of the Polish Brethren in Lithuania in 1566, and thus at the time of a peculiar
interregnum in the religious patronage held over them by Mikotaj ‘the Black’ Radziwitt
and, beginning in 1570, by Jan Kiszka (Tazbir, 1986, pp. 355-363). Above all, Bazylik
appears in them as an ardent supporter of the teaching of Tomasz Falconius. However,
the fascination with nontrinitarianism proved to be fleeting, since already in 1567,
the Brest printer appeared before the readers as the translator and compiler of the
monumental Calvinist martyrology.

Translated into English by Lingua Lab s.c.

4 For after death, it is too late’.

47 ‘dominates ... a tone of emphatic request for support, request which was given the rank of an
almost moral duty’.

‘as if'a blossom at noon’.

‘your humble servant’.

48

49
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