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polesie: Frontier of Archaic Traditions (on the Example 
of polish, Belarusian and Ukrainian Family Rituals)
Polesie: pogranicze archaicznych tradycji (na przykładzie polskiej, białoruskiej i ukraińskiej 
obrzędowości rodzinnej)

Палессе: памежжа архаічных традыцый (на прыкладзе польскай, беларускай і ўкраінскай 
сямейнай абраднасці)

Abstract

Polesie remains the interest of ethnologists and anthropologists to this day since it has
allowed  us to record the rudiments of archaic rites including ones from the family cycle 
Modernsocio-humanitarianismgivespreferencetothestudyofcertainrealitiesinlimitedareas 
Therefore,thethemeconcerningthereasonsandwaysofprotectingchildrenfrompremature
deathinPolesieisstillrelevanttoday Thegoaloftheauthoristoanalysethemainreasonsfor
these premature deaths and consider ways of protecting children from premature death; the
roleandsignificanceofverbalformulas;subjectsmarkersandhomelociwasusedduringthis
process Objectoftheworkresearchistheritualsofthefamilycycleasacomponentoffolk
cultureoftheinhabitantsofPolesie Thesubjectoftheresearch–magicwaystoprotectababy 
Themethodologicalbasisofworkisintheprinciplesofobjectivityandhistoricism Methods
of comparative and structural-functional analysis were used to process field and archival,
ethnographicandfolklorematerial Thesourcebaseoftheresearchconsistsofauthor’sfield
materialsandrecordingsofotherscientistsoftheStateScientificCentreforCulturalHeritage
ProtectionfromTechnogenicCatastrophesduringcomplexhistorical-ethnographicexpeditions
withintheterritoryofPolesie Traditionalwaysofprotectingachildwereaimedatdeceiving
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deathviadifferentrituals MostofthemwererelatedtothechoiceofGodparents,anameof
achild,immitationofchildpurchase-sale,babytransferthroughthewindow,burringofachild
withacradle,etc 

Keywords:child,death,baptizedparents,window,cradle,Polesie

Abstrakt

Polesie przyciąga obecnie uwagę etnologów i antropologów, gdyż wciąż pozwala na
utrwalenie reliktów archaicznych obrzędów, w tym z cyklu życia rodzinnego  Nowoczesne
podejście społeczno-humanistyczne oddaje przewagę badaniom konkretnych realiów
w otaczającego człowieka świata w poszczególnych regionach  Autor artykułu podejmuje
wciążaktualnątematykę,któradotyczyprzyczynprzedwczesnejśmierciwwiekudziecięcym
isposobówochronymałoletnichprzedniąwtradycyjnejkulturzeludowejnaPolesiu Celem
pracyjestanalizaprzyczynśmiertelnościorazpodstawowychrytuałówmagicznychzwiązanych
zochronądzieciprzedprzedwczesnąśmiercią;analizaroliiznaczeniaformułsłownych;analiza
markerówprzedmiotowychi„miejscwspólnych”wtymprocesie Przedmiotembadańsąobrzędy
rodzinnejakoskładnikkulturyludowejmieszkańcówPolesia Podstawąmetodologicznąpracy
są zasady obiektywizmu i historyzmu  Do opracowania materiałów pochodzących z badań
terenowych,archiwalnych,etnograficznychifolklorystycznychwykorzystanometodyanalizy
porównawczejistrukturalno-funkcjonalnej Bazęźródłowąbadaństanowiąmateriałyzebrane
wterenieprzezautoraoraznagraniainnychnaukowcówzPaństwowegoNaukowegoCentrum
Ochrony Dziedzictwa Kulturowego przed Katastrofami Technologicznymi, wykonanymi
podczas kompleksowych wypraw historyczno-etnograficznych na terenie Polesia  Ludowe
sposoby ochrony dziecka przed chorobą i śmiercią miały na celu jej „oszukanie” poprzez
magiczne rytuały  Większość z nich wiąże się z wyborem rodziców chrzestnych, imieniem
dziecka,imitacjąkupna-sprzedażydziecka,przeniesieniemdzieckaprzezokno,pochówkiem
zkołyskąitp 

Słowa kluczowe:dziecko,śmierć,rodzicechrzestni,okno,kołyska,Polesie

Aнатацыя

Палессе па сённяшні дзень прыцягвае ўвагу этнолагаў і антраполагаў, паколькі
дагэтуль дазваляе фіксаваць рудыменты архаічных абрадаў, у тым ліку і з сямейнага
цыкла  Сучасны сацыяльна-гуманітарны падыход аддае перавагу вывучэнню пэўных
рэалійканкрэтныхфрагментаўнавакольнагасветуўканкрэтныхрэгіёнах Аўтарартыкула
разглядаеактуальную ісённятэму,якаядатычыцьпрычынаўзаўчаснайсмерцідзяцей
і спосабаў абароны ад яе ў традыцыйнай народнай культуры на тэрыторыі Палесся 
Мэтай працы з’яўляецца аналіз прычынаў смертнасці і асноўных магічных рытуалаў,
звязаныхзабаронаймалалетніхадзаўчаснайсмерці;аналізроліізначэннявербальных
формулаў;аналізпрадметныхмаркераўі„агульныхмесцаў”угэтымпрацэсе Абʼектам
даследавання з’яўляюцца абрады сямейнага цыкла як кампанент народнай культуры
жыхароўПалесся Метадалагічнайасновайпрацыз’яўляюццапрынцыпыаб’ектыўнасці
ігістарызму Дляапрацоўкіпалявых,архіўных,этнаграфічныхіфальклорныхматэрыялаў
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выкарыстоўваліся метады параўнальнага і структурна-функцыянальнага аналізаў  Базу
даследавання складаюць уласныя палявыя матэрыялы аўтара, а таксама запісы іншых
навукоўцаўДзяржаўнаганавуковагацэнтрааховыкультурнайспадчыныадтэхнагенных
катастроф, зробленыя падчас комплексных гісторыка-этнаграфічных экспедыцый на
тэрыторыіПалесся Народныяспосабыаховыдзіцяціадхваробісмерцібылінакіраваны
на„падман”смерціздапамогаймагічныхрытуалаў Большасцьзіхзвязанызвыбарам
хросныхбацькоў, імемдзіцяці, імітацыяйкуплі-продажудзіцяці,пераносамнемаўляці
празакно,пахаваннемзкалыскайіг д 

Ключавыя словы:дзіця,смерць,хросныябацькі,акно,калыска,Палессе

Polesie,almostbythemiddleofthe20thcentury,hadpreservedasignificantlayer
of its archaic traditions, and in particular, family and calendar rituals Using
theillustrationsofmagicwaystoprotectachildfromprematuredeath,Iwill

analysetheirvarietiesandterritorialdistribution Forapersoninatraditionalsociety,
themainaimofcreatinganewfamilywastocontinuehiskind,thatis,togivebirth
toasignificantnumberofdescendants Childlessnessordeathoflittlechildrenwas
consideredatragedynotonlyforparticularmembersbutforthewholefamily,because
‘Аднодзіця–недзіця,двадзіцяці–паўдзіця,трыдзіцяці–дзіця’1,‘Деєдінец
–тохаййомубудеіконец’2,‘Biadabezdzieci,biadaizdziećmi’3sayfolkproverbs
ofPoleshuks 

Itwasquitedifficultforthosefamilieswhodidnothavechildrentorunapractically
subsistence farming, so many rites in maternity, wedding and funeral rituals were
aimedatsuccessfulprocreation 

The questions of magic ways to protect a child from premature death were also
coveredintheworksofBelarusian,PolishandUkrainianscientists, inthecontextof
researchontheritesofthehumanlifecycle,inparticular:O Kolberg,NataliaGavriluk,
N Gavriluk,E Boryak,T Volodina,T Varfalameeva,I Makhovskaya,andothers 

Theaimofthisarticleistostudythemainmagicmethodsoffightingearlychild
mortalityanddeterminetheirbreadthofuseintheterritoryofPolesie 

Reconstruction of Poleshuk's ideas about actions that should have prevented
prematurechildmortalityisimpossiblewithoutabriefanalysisofitscauses Researchers
offolkcultureatthebeginningofthe20thcenturydrewattentiontothefactthatchild
mortalitydirectlydependedonthesocio-economicsituationofthepeasants(lackof
medicalcare,illness,difficulteconomicsituation,etc ) Nevertheless,bythemid-20th
century, thereasons thathadmagicalconnotationsweremorerelevantfor the local
population:meetingofgodparentscarryingachildforbaptismoraweddingprocession

1 Onechildisnotachild,twochildrenarehalfachild,threechildrenareachild 
2 Whenthereisasinglebaby,thenletitbetheend 
3 Troublewithoutchildren,andtroublewithchildren 
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withafuneralonethechoiceofthepregnantwomanasgodmother;thesimultaneous
baptism of several children in the Church; a midwife, if the first child, which she
helpedtobeborn,died,etc But themainreason, inmostcases,wasconsideredto
be the ‘payment’ of children for the sins of their grandfathers, great-grandfathers,
orcurses:‘Батькитакезробили,шодітимруть Десьякусьбідузробиликомусь 
То діти мруть за гріхи батьків’4 (Materials–11, 2016, pp  3)  The most serious
was considered ‘women's’ sins: termination or prevention of pregnancy, as well as
infanticide(Kabakova,2013,p 174) Byperformingsuchactions,awomandisrupted
thenatural courseof history and interferedwith the sacred sphere of theuniverse,
inwhicheverythingobeystheformula(seed-life-seed) Therefore,theatonementfor
suchactionsfellontheshouldersofthenextfewgenerations 

ThetraditionalvisionwasfollowedbythePoleshchuksnotonlyindetermining
the causes, but also in the ways of the elimination of the consequences, choosing
appropriatemethodsof influence (prayers,quitrents,or ritualandmagicalactions) 
Theywerealsoguidedbytheprinciplethatitwasbettertopreventathreatthanto
overcome its consequences  Therefore, from birth, a person's life was filled with
actionsofamagicnature,aimedatpredictingandprogrammingitsfertility 

They began to think about the successful continuation of the family from
the weddingday Theguests,presentinggifts to thenewlyweds,with theirwishes
projectedtheirfertility:‘Даруюсиножать,шобкосилинедокосили,дадорокуна
родинипросили’5or ‘Даруюсороку,шобмалихлопцадороку’6 (Materials–13,
2016,p 12);‘Перапіваювамуласныканапель,кабдагодубыўсын,якпень’7or
‘Перапіваювамстаканмедзі,каббылідзеці,якмядзведзі’8(Novak,2011,p 101);
‘ŻyczęwięcWamszczęściawiele,Stadkadzieci,mrowiawnuków’9,‘Zatenbohaterski
czyn, niechaj pierwszy będzie syn’10 (http://www jakacards pl/do_pobrania/, 2012) 
SuchwishescanstillbeheardatmodernPoleshchukweddings 

Forthesamepurpose,inKiev,ChernigovandGomelregions,onthethirddayof
thewedding,milletorbuckwheatporridgewascooked,whichinUkrainianPolesie
wasboughtoutby thebride'sgodfather, and inBelarusianPolesie–byoneof the
groom'sbrothers Intheend,theybrokethepot,andtheporridgewasdividedamong
theguests Theseactionsproducedameaningandwereassociatedwiththemagicof
procreation(Novak,2011,p 10,210) 

4 Parentsdidsomething[wrong],sochildrenaredying Somewheretheycausedsometroubleto
someone So,childrendiedforthesinsoftheirparents 

5 ‘Giveyouthehayfieldforyoumowandcouldn'tstoptomowandinayearinviteusforthebirth
ofachild’ 

6 ‘Giveyouamagpiethataboywillbeborninayear’ 
7 ‘Idrinkandbringyoumyownhempthatwithinayearyouhaveasonlikeatreestump’ 
8 ‘Idrinkandbringyouaglassofcoppersothatyouhavechildrenlikebears’ 
9 ‘Iwishyoualotofhappiness,aherdofchildren,andmanygrandchildren’ 
10 ‘Forthisheroicdeed,letthesonbethefirst’ 
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Молодапершоюнабиралакашіуфартухіобсіваланеюдвір,город,худобу Потімпо
грудочціроздавалигостям Цейобрядбувпокликанийсприятиродючості,якусього
щоєвгосподарствітакісамоїмолодоїтаїїгостей11(Borisenko,1988,p 82) 

Suchverbalformulas-wishesandactionsweresomehowconnectedwiththemagic
offertilityandaimedatprogrammingsuccessfulmotherhood 

Itwasthemidwifewhowasfirstconsideredresponsibleforthefateandlifeofthechild 
Inadangerousmomentoftransitionofachildintothisworld(birth),itwasagoodsign,‘to
hail’thechild:tocalltheboybythenameofthefather(withtheadditionof«гу»:‘Гаврило–
гу,ятебегукаю,одізвисябожимитрудами’12),andtocallthegirlbythemother'sname 
Themethodofusinghailscausedtheeffectofeffectivehailing(Borâk,2009,p 145) 

Accordingtopopularbeliefs,thechild'snamehadaspecialmeaning Everywherein
Polesieitwasbelievedthatifinthefamilychildren‘arenotbred’(die),thenextbabyshould
benamedaftertheparentsorafterAdamandEve–thefirstprogenitors,orthenameof
arelativewhohadlivedalonglife,thenthechildwilldefinitelylive(Кolberg,1890,p 177) 

Nolessimportantwasthemidwife'smanipulationoftheplacenta,umbilicalcord,
andwaterafterthebaby'sfirstbath Theirdisposalhadtotakeplaceincompliancewith
certainrulesregardingtheplaceandmethodofburial Becauseanyinaccuraciescould
leadtothedeathofallthechildrenthatthiswomanwouldgivebirthto:‘Бабіжлічаць
грыхомзакопвацьпаследунізпупавінаю,думаючы,штогэтымяныздзяйсняць
забойствабудучыхдзяцей,якіянарачоныгэтойжанчыне’13(Seržputoǔskì,2017,
p  136); ‘…odeszłe łożysko, t z  miejsce, zakopuje babka w ziemię, pod chyżem
domu,wsieni,lubkomorze,sznurkiemdogóry Gdybyjeporzuciła,niebyłobytoze
zdrowiemmatki,gdybyzaśjezakopałasznurkiemnadół,położnicastraciłaby'swą
płodność’14(Biegeleisen,1927,p 62) Therefore,‘Baba’(midwife)clearlyadheredtoall
therequirementsduringthisprocess:

Місцебабушказакопувалапудродючимдеревом Якшопудродючимтодитинабуде
рости,аякшопудтаким,лозоючишото–нє Менібабушкаказала:«Язакопалатвоєї
Наташкимісцепудяблуньку»15(Materials–10,2016,p 11) 

11 ‘Thebridewasthefirsttotakeporridgeinanapronandsowitintheyard,garden,cattle Then
porridgewasdistributedbythehandfultotheguests Thisritewasintendedtopromotefertilityas
wellaseverythingthatisonthefarm,aswellasthenewlywedsthemselvesandtheirguests’ 

12 ‘Havrylo-hu,I’mcallingyou,respond,Godwilling’ 
13 ‘Midwivesconsideritasintoburytheplacentawiththeumbilicalcorddown,thinkingthatby

doingsotheywillcommitthemurderoffuturechildrenwhoaredestinedforthiswoman’ 
14 ‘Thedoulaburies thedepartedplacenta,aplace, in theground,under thehouse in thehallor

chamber,withtheumbilicalcordup Ifshethrewitaway,themotherwouldnothavehealth,and
ifsheburieditwiththeumbilicalcorddown,thewomaninchildbirthwouldloseherfertility’ 

15 ‘Grandmotherwouldburytheplacentaunderafruitfultree Whenunderafruitfultree,thenthe
babywouldgrow,butwhenunderanosierorasimilarkindofthattree–thenitwouldnot My
grandmothertoldme:‘IburiedyourNatasha'splacentaundertheappletree’ 
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When theholewasdug in, themidwife said: ‘Шобусеродило іпородиля іще
дітей вродила’16 (Malinka, 1898, p  263)  For the same purpose, the midwife was
pouringoutwaterafterthefirstbathofthebaby’лилапуддеревоплодове,шобдіти
годувалиса,росли’17(Materials–9,2016,p 4) 

Allthesestrategieswereaimedatprovidingthechildwithalongandhappylife 
Inthecasewhenchildrencontinuedtodieinthefamilyorthenextdesiredpregnancy
didnotoccur,‘Baba’performednon-standardactionswiththeplacentaandtheearththat
coveredit:inparticular,theysearchedfortheplacewheretheplacentawasburied,and
movedtheearthinit:‘12годнебулодітей,товирізализемлю,перевернулиместо’18 
Accordingtothesecondversion,whenbabiesdied,thegroundfromtheplacewhere
theplacentawasburiedwasscatteredinthegarden–‘щобдітирослитак,яктравана
городі’19 Ifthisdidnothelp,atthebirthofthenextchild,themidwife,alongwiththe
placenta,buriedaliveroosterandachicken,ortworagdolls–aboyandagirl–such
‘sacrifices’wereintendedtoensurethenormalgrowthofthechild(Borâk,2009,p 171) 

Withthesamemotivation,theyperformedspecificritualactionsinthecontextof
thefuneral rite During theburial, togetherwith thedeceasedchild, theparentsput
certainitemsinthecoffin,whichweresupposedtopreventfurtherdeathsofchildren
inthefamily:‘угробдележаладитинаклализамказакритоготаключі,шобза
етоюдитиноюзамкнуть,шобневмирали’20(Materials–6,2015,p 18) 

Also,inthecontextofthefuneralrite,inCentralandWesternUkrainianPolesie
andfurtheronintheterritoryofmodernPoland,thecustomtotakeoutofthehouse
oreventoburytheframes,railingsorevencradleinachild’sgraveisrecorded The
lasttimethiscustomwasobservedinthe60–70softhe20thcentury(Falkowski,1933,
p 3–5;Nagornûk,2011,p 107;Tolstaâ,2004,p 562) InthevillageofSerkhovof
ManevichidistrictinVolynregionthereisarecordofthistradition:

Злюлькоюдитинкуразомзакопувалинамогилицах Адругуюшукають,люльку Аяку
когодітиродятса,даневмираютьтовтихпозичаютлюльку Покизновновуюзроблять 
Атуюотдаютьназад,шобвжедітибільшневмирали21(Materials–12,2016,p 21) 

Inbothcases,thepurposeoftheritualwastobreakthechainofchildren'sdeaths 
Inaddition,itwasgenerallyforbiddenforamothertogotothecemeteryafterherdead
firstborn 

16 ‘Mayeverythinggivebirth,andmaythenewmothergivebirthtomorechildren’ 
17 ‘Pouredunderafruittreesothatchildrencouldbefeedandgrow’ 
18 ‘Therewerenochildrenfor12years,sotheycuttheground,turnedtheplaceupsidedown’ 
19 ‘Sothatthechildrenwouldgrowlikegrassinthegarden’ 
20 ‘Aclosedlockandkeyswereplacedinthecoffinwherethebabylaytolockitdownsothat[other

babies]wouldnotdie’ 
21 ‘Togetherwiththecradle,thebabyusedtobeburiedinthecemetery And[parents]wouldlook

foranothercradle Andtheywouldborrowacradlefromthosewhohavechildrenwhodidnotdie 
Untilanewoneismade Andthatoneisgivenbacksothatthechildrennolongerdie’ 
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Alltheseactionscamedowntoonething,byanymeanstoavertdeath:tomake
a‘sacrifice’toit,todeceivebysubstitutingan‘unhappy’thingfora‘happy’one The
sameprincipleofsubstitutionisobservedinthecustomof‘selling’thechildtoother
parents,incaseswherethefatherormotherwasconsideredasourceofmisfortune:

Якдітимруть:однепомре,друге,тотодітребашобматиріднадругой,уякоїіп’ять
уродилосяівсіживі,требашобїйсвоюдитинупродала Ташодать,тамякіськопейки,
хлібатоже,можетамщеякухустиночку22(Materials–5,2015,p 23) 

And those children knew, ‘шо те їхні батьки  Вони головні, а ми вже другі
батьки,авониродні Кажуть–батьку,мати’23(Materials–6,2015,p 31) According
topeopletradition,itwasnotnecessarytochangeso-called‘purchased’parents,since
thiscouldleadtomisfortune:

ТамоднаунасзБілорусії,купиладівочкузДелети,всем’єдітейнебуло Тамодна
жонкакупилаїї–жива Адругароділаса,даніхтонекупивїї,товмерла24(Materials–7,
2015,p 11) 

Sometimes,thelocusofthehousewasconsideredunlucky Inthiscase,thewoman
gavebirthtoachildinneighbors’houseorinthehousewhere‘childrenarefed’:

Внасбувтакийвипадок,шожінкамалаодно–вмерло,друге–вмерло,івонапоїхала
доворожилів,івониїйсказали,шобивонанеродилавсвоїйхаті,айшладочужоїхати
родитиіпочалигодуватисядіти25(Ganus,2015,p 96) 

Itwasbelievedthatthiswaydeathwouldnotknowaboutthenewbaby 
Manipulations with children's clothing were quite common in Polesie  From

hangingthechild'stornclothing(diapersorshirts)onroadsidecrosses(Rulikowski,
1879,p 57),topurchasingclothesforthenewbabybystrangers:‘Моєйдачцідагоду
его[husband’s–О К ]сестраадьожупокупала’26(Materials–6,2015,p 14) 

22 ‘Whenbabiesdie:onedies,theother,thenthemotherneedtofindanotherwomanwhohasperhaps
fivechildrenandallarealive,tosellherchildtoher Andsheneedstobegivensomething,some
pennies,breadtoo,maybeahandkerchief’ 

23 ‘Thatthosearetheirparents Theyarethemainones,andwearethesecondparents,buttheyare
relatives Theywouldsay–father,mother’ 

24 ‘Therewasone[lady]fromBelarus,sheboughtagirlfromDeleta,therewerenochildreninthe
family So,onewomanboughther–sheisalive Andthesecondgirlwasborn,butnoonebought
her,soshedied’ 

25 ‘Wehadacasewhenawomanhadthefirstbaby–itdied,thesecondone–died,soshewentto
thefortune-tellers,andtheytoldherthatsheshouldnotgivebirthinherhousebutshouldgoto
someoneelse’shousetogivebirththere,and[sincethen]childrenwerenursed[stayedalive]’ 

26 ‘His[husband’s–O K ]sisterboughtclothesformydaughteruntilshewasoneyearold 
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But most often Poleshuks changed godparents After all, according to popular
belief, after performing the rite of baptism, a special connection was established
betweenthemandthechild Whatissaidinfolksongs:‘Чинещаснавродилася,/
Чизладолясудилася,/Читакікумибрали–/Щастя–доліневгадали’27 Itwas
believedthatgodparentscouldbecomeaguaranteeofbothalongandhappylifefor
theirgodchildrenandaquickdeath 

Оновмоєїжінкиродятьсядіти Вихриститезкимто,бах,померладитина Народилась
друга–оп’ятьжежвихриститеідругапомерла Нутакпоговорили[parents–О К ],
давайте поміняєм [godparents – О  К ], а може від цього, може вони якіє грішниє28
(Materials–4,2015,p 18) 

ThechangeofthegodparentswithsuchmotivationwasknownnotonlyinPolesie,
butalsowidelyusedbyotherSlavicnations(Gavrilûk,1981,pp 118–120;Tolstaâ,
2004,pp 290–291;Tradycyjnaâmastackaâ,2012,p 442) 

Thereareseveraloptionsforthechangingofgodparentsintheresearchedarea 
Italldependedonwhatcriteriatheywerelookingforinthe‘new’godparents,such
asthosewhowouldhelpthefamilyattractthefavouroffate:age,socialorproperty
status,bloodrelationship,andsoon 

Themostcommonwasthemotifoftheso-called‘metgodparents’(met,sentby
God,thefirstonestheysee,foundorgodparentsfromtheroad)–occasionalpeople
givenbyGod(fate),whomtheparents ‘met’on theplannedday Theirappearance
madechangesintheusual,traditionalcourseoftimeandthuscausedachangeinthe
fateunfavourablydisposedtothefamily(Tolstaâ,2010,p 290) Therefore,thefirst
advicetosuchparentswas:‘Don'ttake[godparents–О К ]fromhome,buttakewho
youmeet”(Materials–14,2016,p 7);‘Стрэчнуюкумубралі:вуйдзешнавуліцу,
кагострэтіш–старую,малую–ужэбяруцьзакуму’29(Tradycyjnaâmastackaâ,
2012,p 442) 

Severalvarietiesof this customhavebeen recorded inPolesie Mostoften, for
thenextchild,boththegodmotherandthegodfatherwerechanged However,there
werevariousformsofmanifestationofthiscustom,whichdifferedincertainstructural
elements Inthefirstcase,onlyapersonofthesamesexasthedeceasedchildrenwas
replacedwiththefirstpersontheymet:

27 ‘Whethertheunfortunategirlwasborn,/Whethertheevildestinywaspredestined,/Whether
suchgodparentsweretaken–/Butfortunatedestinywasnotdivine’ 

28 ‘Mywifewouldgivebirthtochildren Youbaptizeonewithsomeone,boom,thebabyisdead 
Thesecondbabyisborn–againyoubaptize[it],andthesecondonedies Well,[parents–O K ]
wouldhaveachat,let’schange[godparents –O K ],maybethat’sthereason,maybetheyare
somesinners’ 

29 ‘Anencounteredgodmotherusedtobetaken:youshouldgooutside,andwhoeveryoumeet–the
oldone,thelittleone–youshouldtakeherasagodmother’ 
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В моєї матери було штири хлопчики вродились і не годувались, а дивчати я була і
меншабула–мигодувалиса Товжематеристалираяти Тийдиподорозі,якмаєшдо
хрестадитинунести,ікогострінешізчоловіків,йогоібери Акумунє[неміняли –О 
К ],бохлопцижвмирали30(Materials–8,2016,p 22) 

Intheother,themetgodparentsweresearchedforevenbeforethebirthofachild:

Якходитьберемена,несьогодні,завтравродить Амикроснаткали,оттакийтамціпок
отпадаєоткросен Вжедотикаю,ціпокпадаєназемлю,тотревибігти,якшодітине
годуютса,надвір,ікогопобачиш–чимолодого,чистарого,івжетогозакумавзяти 
Вжетодідітигодуютьса31(Materials–10,2016,p 18);

Калівотярадзілаперваіпамерло,дакужэкумуетунебяруць Яшчэякбярэменна
[ўжэ другім дзіцём], ідуць па вуліцы – і каго стрэціць: як старую – за бабу бярэ, а
маладую–закуму32(Varfalameeva,2017,p 4) 

Thechoiceof ‘met’godparentswaswidelyknowninPoland,where inparallel
theycouldinvitepoorpeoplefromundertheChurch(Biegeleisen,1927,p 126) 

Anotherwaytowinoveranunfavourablefateand‘cheat’deathwasthepresence
of several children at the sacrament of baptism, one of whom was to become the
recipientoftheother:‘…дітитрехрестити,авонивваснегодуюца,тоберутьі
хлопца,ідівчину,дайвонихрестять Шобдітихрестили’33(Materials–1,2010,p 
16) Evenbetteriftheywererelatedtoeachotherasbrotherandsister:‘Якдітынэ
годуюцца,бралікумамібратаісястру,шоббувбратзріднююсэстроюзакумэ’34
(Varfalameeva,2017,p 54) Asidefromthebrotherandsister,theyalsotookanold
manandoldwoman(Stolberg,1887,p 175) Theywereguidedbytheprincipleof
neglectingtheusualperformanceoftherite,whichwasalsosupposedtohelpdeceive
death 

30 ‘Mymotherhadfourboysbornbuttheywerenotnursed(didnotsurvive),andthegirls–me
andmyyoungersister–wewerenursed Thentheybegantoadvisemymother:whenitistime
tocarrythechildtothecross[tobaptize],goalongtheroad,andwhoeveryoumeetfromamong
men,takehim Butnotthegodmother[didnotchangeher –O K ]becausetheboysweredying’ 

31 ‘When[thewife]waspregnantandwasabouttogivebirthanyday Andwewereweavingon
ahandloom,andsuchastickfellofftheloom Iwasalreadyfinishingweaving,thestickfelltothe
ground So,ifthechildrenarenotnursed,youshouldrunoutside,andwhoeveryousee–young
orold,youtakehimasagodfather Onlythenthechildrenarenursed[stayalive]’ 

32 ‘WhenIgavebirthtothefirstchild,andthebabydied,thesamegodmotherwasnolongertaken 
Whilestillpregnant[withthesecondchild],IwalkeddownthestreetandwhoeverImet,Itook:
anoldwoman–asamidwife,andayoungwoman–asagodmother’ 

33 ‘…youhavetobaptizebabies,andtheyarenotnursed[donotsurvive],thenyoutakeaboyand
agirl,andtheybaptize So,childrenhavetobaptize’ 

34 ‘Whenchildrenwerenotnursed[didnotsurvive],[parents]wouldtakeabrotherandsisteras
godparents,inordertohavesiblingsasgodparents’ 
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Havingfoundthe‘right’godparents,whofinallybrokethechainofchildmortality
andbroughthappinesstothefamily,Poleshukslistenedtothewarningnottochange
theminfuture:

Якшотакбуває,шодітинегодуються   таклюдиідутьдорогоюістрічаютькумів   
Якшотийоговзялаівтебешеродятьсядіти,товсьо,тинеповиннайогоміняти Ти
повиннаоп’ятьйогобрати[asagodfather –О К ]35(Materials–2,2012,p 9);

Мойбатькобувтакийплохий,ніхтойогозакуминебрав Абулавбатькасестрата
вродиласядитинка[івзялавонайогозакума –О К ]   Дайтадитинкаживе Авродилася
друга,взялидругікуми–вмерла,вродиласятретя,взялидругікуми–вмерла,вродилася
четверта Табабка,шопупизав’язувала,каже,беритісамікуми!Нувжезновмогобатька
ітусамуюкуму Істалатадівчинажити36(Materials–15,2016,p 43) 

‘І я ўсых астальніх дзяцей маць хросна’37 (Varfalameeva, 2017, p  55)  For
Poleshuks,thequestionofthecorrectchoiceofgodparentswasespeciallysignificant,
becauseaccordingtopopularbeliefs,thefuturefateofthechild,andsometimeslife,
dependedonit 

Less well-known in Eastern Polesie and more common in Western Ukrainian,
BelarusianandPolishPolesiewasthecustomthatthegodmother,whowasagodmother
inafamilywherechildrenwere‘notbred’passedthemthroughthewindow:

Тутуаднойунаснегадаваліся,памірала То,яякхрыссціла,дыкпередаваладзяцейпраз
вакно…якпразакно,тобудуць Іяіхваўсёсваёўкручвала–упялёнкі,адзяялца…38
(Varfalameeva,2017,p 55);

Отякодно,друге,третєнародицайвмирає Тутвониберутьчерезокнопередаваютьдо
хреста,шобгодувалиса39(Materials,2010,p 13) 

Themotivationforsuchactionswasone–tochangetheusualcircumstancesin
ordertobreakthechainofchildmortality:‘…некрозьдвері,акрозьокноподавали,

35 ‘Ifithappensthatchildrenarenotnursed   thenpeoplegoalongtheroadandmeetgodparents   
Ifyoutakehim[asagodfather]andyouhavemorechildren,that’sit,youshouldnotchangehim 
Youhavetotakehimagain’ 

36 ‘Myfatherwassobad(sick),noonetookhimasagodfather Butmyfatherhadasister,andshegave
birthtoachild[andshetookhimasagodfather –O K ]   Andthatbabylived Andthesecond[baby]
wasborn,theytookothergodparents–[thebaby]died;thethird[baby]wasborn,theytookother
godparents–[thebaby]died,thenthefourth[baby]wasborn Andtheoldwomanwhotiedcordssaid:
takethesamegodparents!Well,again,myfatherandthesamegodmother Andthatgirlsurvived’ 

37 ‘AndIamthegodmotherofalltheotherchildren ’
38 ‘Here,oneofushad[babieswho]werenotnursed,theydied So,whenIbaptized,Ipassedthe

babiesthroughthewindow   ifthroughthewindow,thentheywilllive AndIwrappedtheminall
mythings–inswaddlingclothes,blankets…’

39 ‘Onechild, two,and threechildrenarebornanddie So, they take thechildandpass through the
windowtothebaptismsothatthechildrengrowup ’
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шобчерездверінейшли[donotdieininfancy–О К ]’40(Materials–3,2013,p 17);
‘dzieciwymierały,gdyjewynoszonodrzwiamidochrztu,wybranowięcdrogęprzez
okno’41(Biegeleisen,1927,p 214) 

ExploringbirthingritesE Boryak,notesthatthewindowisespeciallyimportant
intheearlyinfant`slifewhenthedoortotheworldisalmostclosed;thisclosingis
compensatedbythewindow–itisbothameansofcontemplationandcontroland,
at the same time, - unregulated entrance into anotherworld (Borâk, 2009,p  253) 
Poleshuksbelievedthat throughthewindowtherewascontactofapersonwiththe
other world, ancestors, God  So, passing the baby through the window is creating
anewroad,respectivelyaconcealmentofthefactofthechild'sbirth 

FortheUkrainian-Belarusian-Polishborderarea,themostcommonmethodofthe
strugglewithprematureinfantmortalitywastochangethegodparentsbasedonvarious
characteristics: age, gender, blood relationship, etc  Other methods: manipulations
with the ‘place’, the umbilical cord, water after the first bath; burial of the frame,
railingorcradle;passingthechildthroughthewindow;and‘purchasing’thechildhad
amore localcharacter However,allmagicways toprotectachild frompremature
deathinvolveddeceivingdeathbyperformingritesdifferentfromthepreviousones
performedwiththepreviouslydeceasedchild 

TranslatedintoEnglishbyMarharytaSvirydavaandEsplanadaLanguageSolutions

List of sources

State Scientific Centre of Cultural Heritage Protection from Technogenic Catastrophes
(Ukraine) 

Materials recorded in the village of Kuhcha, Zarichnensky district of the Rovno region
F Zarichne–(VII–VIII)–2010,st un (storageunit)N Leshchenko,AF–D6 [Материалы,
записанныевс КухчеЗаричненскогор-наРовенскойобл Ф Заричне–(VII–VIII)–
2010,Ед хр Н Лещенко,АФ–Д6] 

Materials–1,recordedinthevillageofKukhotskayaVolya,ZarichnenskydistrictoftheRovno
regionF Zarichne–(VII–VIII)–2010,st un N Leshchenko,AF-D7 [Материалы–1,
записанные в с  Кухотская Воля Заричненского р-на Ровенской обл  Ф  Заричне –
(VII–VIII)–2010,Ед хр Н Лещенко,АФ–Д7] 

Materials–2,recordedinthevillageofRechitsa,Ratnovsky,districtofVolynregionF Kamen-
Kashirsky – (VII–VIII) – 2012, st  un  N  Leshchenko, AF–D13  [Материалы–2,

40 ‘[we]passed [babies]not through thedoor, but through thewindow, so that theydonotpass
throughthedoor ’

41 ‘Babiesdiedwhentheywerebroughtoutbythedoortobaptism,soawaywaschosenthroughthe
window ’
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записанныевс РечицаРатновскогор-наВолынскойобл Ф Камень-Каширский–
(VII–VIII)–2012,Ед хр Н Лещенко,АФ–Д13] 

Materials–3, recorded in the village of Belchaki, Bereznivsky district of the Rovno region
F  Berezne – (VII–VIII) – 2013, st  un  O  Kondratyuk, AF-D12  [Материалы–3,
записанныевс БельчакиБерезнивскогор-наРовенскойобл Ф Березне–(VII–VIII)
–2013,Ед хр О Кондратюк,АФ–Д12] 

Materials–4, recorded in the village of Derevok, Lyubeshovsky district, Volyn region 
F  Lyubeshov – (VII–VIII) – 2015, st  un  O  Kondratyuk, AF-D14  [Материалы–4,
записанныевс ДеревокЛюбешовскогор-наВолынскойобл Ф Любешов– (VII–
VIII)–2015,Ед хр О Кондратюк,АФ–Д14] 

Materials–5,recordedinthevillageofMilinovka,Brusilovskydistrict,Zhytomyrregionfromthe
migrantsfromthevillageofDeleta,Ovrutskydistrict,Zhytomyrregion F Brusilov–(VIII–
IX)–2015,st un O Kondratyuk,AF–D4 [Материалы–5,записанныевс Милиновка
Брусиловскогор-наЖитомирскойобл отпереселенцевизс ДелетаОвруцкогор-на
Житомирскойобл Ф Брусилов–(VIIІ–ІХ)–2015,Ед хр О Кондратюк,АФ–Д4] 

Materials–6,recordedinthevillageofZhovtnevo,Popelnyanskydistrict,Zhytomyrregionfrom
themigrantsfromthevillageofZarechka,Luginskydistrict,Zhytomyrregion F Brusilov
– (VIII–IX) – 2015, st  un   O  Kondratyuk,AF-D5  [Материалы–6, записанные в с 
Жовтневе Попельнянского р-на Житомирской обл  от переселенцев из с  Заречка
Лугинского р-на Житомирской обл  Ф  Брусилов – (VIIІ–ІХ) – 2015, Ед  хр  О 
Кондратюк,АФ–Д5] 

Materials–7,recordedinthevillageofPylyponka,Brusilovskydistrict,Zhytomyrregionfromthe
migrantsfromChervonosilkavillage,Ovrutskydistrict,Zhytomyrregion F Brusilov–(VIII–
IX)–2015,st un O Kondratyuk,AF–D6 [Материалы–7,записанныевс Пилипонка
Брусиловскогор-наЖитомирскойобл отпереселенцевизс ЧервоносилкаОвруцкого
р-наЖитомирскойобл Ф Брусилов–(VIIІ–ІХ)–2015,Ед хр О Кондратюк,АФ–Д6] 

Materials–8, recorded in the village of Troyanovka, Manevitsky district, Volyn region 
F  Manevichi – (VII–VIII) – 2016, st  un  O  Kondratyuk, AF-D2  [Материалы–8,
записанныевс ТрояновкаМаневицкогор-наВолынскойобл Ф Маневичи–(VII–
VIII)–2016,Ед хр О Кондратюк,АФ–Д2] 

Materials–9,recordedinthevillageofGradysk,Manevitskydistrict,Volynregion Manevichi
– (VII–VIII) – 2016, st  un  O  Kondratyuk,AF–D3  [Материалы–9, записанные в с 
ГрадыськМаневицкогор-наВолынскойобл Маневичи–(VII–VIII)–2016,Ед хр 
О Кондратюк,АФ–Д3] 

Materials–10,recordedinthevillageofLishnovka,Manevitskydistrict,Volynregion F Manevichi
– (VII–VIII) – 2016, st  un  O  Kondratyuk,AF-D4  [Материалы–10, записанные в с 
ЛишновкаМаневицкогор-наВолынскойобл Ф Маневичи–(VII–VIII)–2016,Ед хр 
О Кондратюк,АФ–Д4] 

Materials–11,recordedinthevillageofStaryChortoryisk,Manevitskydistrict,Volynregion 
F  Manevichi – (VII–VIII) – 2016, st  un  O  Kondratyuk, AF–D5  [Материалы–11,
записанныевс СтарыйЧорторыйскМаневицкогор-наВолынскойобл Ф Маневичи
–(VII–VIII)–2016,Ед хр О Кондратюк,АФ–Д5] 
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Materials–12,recordedinthevillageofSerkhov,Manevitskydistrict,Volynregion F Manevichi
–(VII–VIII)–2016,st un O Kondratyuk,AF–D8 [Материалы–12,записанныевс 
СерховМаневицкогор-наВолынскойобл Ф Маневичи–(VII–VIII)–2016,Ед хр 
О Кондратюк,АФ–Д8] 

Materials–13,recordedinthevillageofTelchi,Manevitskydistrict,Volynregion F Manevichi
–(VII–VIII)–2016,st un O Kondratyuk,AF–D9 [Материалы–13,записанныевс 
ТельчиМаневицкогор-наВолынскойобл Ф Маневичи–(VII–VIII)–2016,Ед хр 
О Кондратюк,АФ–Д9] 

Materials–14,recordedinthevillageofKarasyn,Manevitskydistrict,Volynregion F Manevichi
– (VII–VIII)–2016, st un O Kondratyuk,AF–D10  [Материалы–14, записанныевс 
КарасынМаневицкогор-наВолынскойобл Ф Маневичи–(VII–VIII)–2016,Ед хр 
О Кондратюк,АФ–Д10]

[Materials–15, recorded in the village of Godomichi, Manevitsky district, Volyn region 
F  Manevichi – (VII–VIII) – 2016, st  un  O  Kondratyuk, AF–D13  [Материалы–15,
записанныевс ГодомичиМаневицкогор-наВолынскойобл Ф Маневичи–(VII–
VIII)–2016,Ед хр О Кондратюк,АФ–Д13] 

Życzeniaślubne (2012) Takenfrom:http://www jakacards pl/do_pobrania/
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